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1. After bowing down in salutation to the line of spiritual teachers beginning with the Lord of S'ri
(Bhagavan Narayana) I write the work Karikavali on the principles of the doctrine expounded by
S'ri Rama- nuja.

AT UITTAT-

2. The entire Padarthas or entities are of two kinds—Mana (Means of valid knowledge) and Meya
(The object of such knowledge). The Mana is again of three divisions- Pratyaksa (Perception),
Anumana(Inference) and S'abda (Verbal testimony).

3. The Meya is of two kinds — Dravya (Subs- tance) and Adravya (Non-Substance). Among these
two divisions, the Dravya is of two kinds-Jada and Ajada. The Jada is of two kinds.

[Note. The Jada is that which can be cognized For instance the only with the aid of external means. Pot
can be cognized only with the aid of our knowledge. ;) If the knowledge ceases to function, the pot
cannot be cognized. But the case of Ajada is different. It is cognizable even without the aid of external
means. For instance the Atman is cognizable by self even with out the aid of the knowledge. Likewise
the cognition [[¥]] which is an attribute of the Atman is cognizable by him even without the aid of
external means i.e. another knowledge, when it operates with an object.]
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4. The two kinds of Jadadravya are Prakrti (The Primary Matter) and Kala (Time). The former i.e.,
Prakrti is of twenty-four kinds. The Kala is said to be of three divisions due to its Upadhis
(Limiting adjuncts).

w18 fAa-fasfas = )

5. The Ajada is held to be of two kinds — Parak and Pratyak. The Parak are—— Nityavibhdti (The
eternal world) and Dharmabhutajfiana (The attributive knowledge).

[The Parak is that which is not Self-aware. The Pratyak is that which is Self-aware. These two may be
equalized with Inanimate and Animate respectively.]

6. The Pratyak is of two kinds-Jiva (Individual Souls) and I$vara (The Ruling Supreme Soul). The Jiva
is again of three kinds-Baddha (Bound in Samsara), Mukta (Freed from Samsara) and Nitya
(Eternally freed from Samsara or never bound in Samsara). The Baddha is of two kinds.
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7. They are-Bubhuksu (Desirous of worldly enjoyments) and Mumuksu (Desirous of freedom from
Samsara and divine bliss.) The Bubhuksu is again of two kinds-Arthakamapara (Addicted to
worldly wealth and pleasure) and Dharmapara (Addicted to Dharma).
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8. The Dharmapara is of two kinds-Anyadevapara (Addicted to the deities other than Visnu) and
Visnupara (Addicted to Visnu alone ). And the Mumuksu is of two kinds-Kaivalyapara (Addicted
to Kaivalya) and Moksapara (Addicted to Moksa).

[There is vast difference between Kaivalya and Moksa. The former is the Self-realization and the latter
is the enjoyments of extreme bliss of Paramatman in his eternal abode.]

e WA QRIS o g

9. The Moksapara is of two kinds - Bhakta (Resorting to Bhaktiyoga) and Prapanna (Resorting to
The Prapanna is of two kinds- . Ekantin and Paramaikantin.

[He is Ekantin who seeks the Moksa along with other worldly enjoyments from Bhagavan alone.
The Paramaikantin does not desire any other enjoyments except the Bhagavan.

Or he is Ekantin who is resolved to attain Moksa by Prapatti alone taking it as a means.
But he is Paramaikantin who is resolved to attain Moksa by the means of Bhagavan alone. That is-for
him Bhagavan alone is Upaya and Upeya.]

10. The Paramaikantin is told to be of two kinds-Drpta (Patient of delay) and Arta (Impatient of
delay). Isvara is known to be in five-fold forms- Para, VyGha and so on.

[The five-fold forms are— Para, Vytha, Vibhava, Antaryamin and Arca.]
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11. Para is only one. But Vyuhas are four-fold, namely - Vasudeva, Samkarsana, Pradyumna and
Aniruddha.

12. Vibhava forms are told as innumerable constituting Matsya (Fish) and so on. I$vara abides in
every things else as Antaryamin (Inner Ruler).

13. Arcas or Images are His avataras or incarnations enshrined in sacred temples such as
SriRangam, Venkatadri etc. The Kesava and other forms are mentioned by the wise as different
Vyuhas.
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14. The Sattva (Goodness), Rajas ( Motivity), Tamas (Darkness or Dullness), S'abda (sound), Sparsa
(touch), Rapa (colour), Rasa (taste), Gandha ( odour), Samyoga (union) and S'akti (Potency) are
the ten kinds of Adravya (Non-Substance).

15. The Pramana is that which is an instrument or means for the Prama (Valid knowledge). The
Prama is the knowledge from which proceeds the verbal usage of a thing in its true and
essential nature.
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[[30]]

16. The Prama is distinct from Samsaya (doubt) Anyathajfiana (error) and Viparitadhi (error in
reverse nature). Samsaya is the knowledge of a thing with various contrary attributes.

[For instance—Is this a post or a man?]

17. The Anyathajiiana ( error) is the knowledge of a thing with a false attribute. The Viparitadhi
(error in revese nature) is the knowledge mistaking a thing itself for another thing.

[Anyathajfiana is — The conch is yellow. Viparitadhi is-This (shell) is silver.]

g-fameat fAfdeme:
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18. The Pratyaksapramana is that which causes the perceptive and valid congnition. The perception
is of two kinds-Savikalpa and Nirvikalpa.

(.- ) achal-Faus- gt
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19. The Nirvikalpaka is the cognition of a first thing perceived for the first time. The Savikalpaka is
the cognition obtained by the perception of another thing of the same kind that was perceived
once before with a recollection on it.

e A fgam waq 11 22011




20. This perception is also of another two kinds : Indriyapeksa (Dependent on senses) and
Indriyanapeksa (Independent on senses). The latter is also of two kinds : Svatassiddha (Self-
acquired) and Divya (Divine).
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21. Svatassiddha is a perception acquired through the power of yoga and the other i.e. Divya is
obtained by the grace of the Lord Bhagavan. The wise men call all these as recent.

22. The perception of the Nityas, Muktas and Isvara is called ancient. The Smrti (Recollection) also is
Prama (Valid Cognition) since it is produced by the previous apprehension (Anubhava).

[[23]]
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23. The Smrti is produced when the Samskara (Reminiscent impression) is aroused by seeing a
similar thing, Adrsta (Invisible effect of Karman) and Cinta (Deep thinking) etc. Like recollection,
Pratyabhijiia (Recognition) also is included under Perception.

"guref gd-fagr”
i arg-afya 1 2.%0

24. Pratibha (The intuitive faculty of Mind) seen in blessed persons also is included under
Perception. It is said by Sri Yamunacarya that all knowledge is real.




25. The Non-existence of a pot on the earth is nothing but the surface of the earth. The Pragabhava
(Antecedent non-existence) of a pot is nothing but the clay. And the Pradhvamsa (destruction) of
a pot is nothing but the kapala (the potsherds).
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26. The peculiar or uncommon quality of a thing is mentioned by the term Bheda. That the word
Bheda invariably requires the Pratiyogin (The counter correlate) is due to the nature of that
word.

HI&Td-hRH, SST ST 11 3.9
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27. "The consciousness limited by Antahkarana (The internal organ) when becomes closely joined
with and non-different from its two other manifestations due to the connection with Vrtti
(activity) and Visaya (the object) brings forth the perceptual consciousness.”

28. These and other similar sayings of the philosophers of other schools are not acceptable to us.
The Samanya (generality), Samavaya (Inherent contact) and Visesa (particularity) are not
acceptable to us.

10
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29. The enumeration of Samkhya (number) etc. as separate gunas (qualities) as distinct from our
ten gunas is contradicted by the Sutrakara himself and therefore is rejected.

i AeTehTReTaetl TaeifeuuT TUH Uenor |
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1. Anumana (Inference) is the instrument of Anumiti (Inferential cognition). The Anumana is
defined as Linga-Paramarsa (Consideration of middle term). Vyapti-jfiana (Apprehension of
invariable concomitance) is said to be the cause of Paramarsa (consideration).

qreaTHTET SRR Saftar I=4d |

2. Vyapti (Invariable concomitance) is that the Hetu (Reason) does not exist where Sadhya (The
property to be established) is not found. Paramarsa (consideration) is the knowledge of Vyapya
(the middle term) as existing in Paksa (Minor term or the subject).

TS g ST U&T ATEH-ATR
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3. Anumiti is the Cognition produced by Paramarsa, with reference to the fact that Sadhya is
existant in Paksa (the subject ). Vyapti-jfiana (Apprehension of invariable concomitance) springs
from frequent observation of Sadhya and Reason as invariably concomitant each other.

T ergeref. 79U - H-UETH
gd FAfga-arenes: |
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https://vishvasa.github.io/AgamaH/AryaH/hinduism/branches/nyAya-vaisheShike/pramA/anumitiH/

4. That observation should be held in Sapaksa (Definite instance). The Sapaksa is that in which the
Sadhya is definitely known to have existed. The Paksa (the minor term or the subject) is that in
which the existence of Sadhya is doubtful. The Vipaksa (the nagative instance) is that in which
Sadhya is known definitely non-existent.

foroa s faetemo: |
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5-6. The Hetu (Reason) is of two kinds — Anvayin (Positive) and Vyatirekin (Negative). The faulty
Reasons are unfit to establish the Sadhya by inference. They are five in number, namely - Vyabhicarin
(Transgressing), Viruddha (Adverse), Asiddha (Not-established), Satpratipaksa (Having counter-
Reason) and Badhita (Contradicted).

Thus the inference of Svartha (For one's own ) has been described in detail.

7. In the case of Pararthanumana ( Inference for other's sake), the Paramarsa (the consideration
of Reason) is produced by the Nyaya (syllogism). The group of the five argumentative sentences
namely- Pratijfia (Assertion) etc. is called Nyaya.

13
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8. Pratijiia is mentioning the Sadhya. Hetu is mentioning the Reason. Udaharana is mentioning the
example with the statement of Vyapti (concomitance).

9. Upanaya is the statement of Vyapya (Middle term) as existing in Paksa (the subject). Nigamana
is the statement concluding the syllogism.

3fd derae! RepraeamgamfReuvt i ueom

1. https://vishvAsa.qgithub.io/AgamaH/AryaH/hinduism/branches/nyAya-vaisheShike/pramA/anumitiH/
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1. The sentence which is not uttered by non- trustworthy person, is considered as the means of the
verbal cognition. Because there is no any human origin for the Veda, this definition is applicable
in the case of Veda also.

(SFHIT AT 3 STe]- T fet-1a 2T 54)
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2. The Veda can teach us about the Brahman which is already in existence, as the words are
capable of denoting the things already existent. Therefore the authoritativeness of the Vedanta
passages should not be questioned as there is no truth in saying that a word can denote only
the thing which is to be accomplished.

s
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3. The Veda has two parts—one dealing with the Karman and the other with the Brahman. The
former part deals with the Karman and the latter with the Brahman.

4. As the text of entire Veda comes under one head (Veda) with its two parts, its explanatory
treatise also should come under a single head (Mimamsa) with its two parts (Purva and Uttara).
The internal difference of the subjects of each of the parts does not stands in the way of
oneness of Mimamsa as in the case of adhyayas of each part.

15
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5. It is of three kinds : Vidhi, Arthavada and Mantra. Mantra is that which indicates the thing to be
performed by the agent. The term Arthavada may be defined thus:

6. Arthavada is that which induces the agent to perform the action. Vidhi is that which enjoins
something on the agent. Vidhi is of three varieties: Apdrva, Niyama and Parisamkhya.

A AR e
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7. Again Vidhis are of various kinds : Nitya, Naimittika, Kamya and so won. The nature and
characteristics of these varieties may be understood from other works.

Arepfas Afd der

8. Chandas, Kalpa, Siksa, Nirukta, Jyautisa and Vyakarana. Wise men say that these are six auxiliary
works of the Veda.

aof- Rrorffiar e,

9. Chandas treats on metre such as anustubh etc. Kalpa deals with the rules and regulations on the
performance of S'rauta and other rites. S'iksa is a treatise on phonetics. Nirukta gives a glossary

16




on certain important Vedic words.

10. Jyautisa is a science dealing with the fixation of proper time for the performance of Vedic rites
etc. Vyakarana gives the grammatical rules for correct formation of the words. Thus the Veda
together with its auxiliaries is to be held authoritative.

Q-1 FATEHT UTHATOGH SRAH |

11. It is also said that the S'mrtis and other works which are based on the Veda are held as
authoritative. The work whichever is opposed to the Veda is not authoritative.

[[r¢]]
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12. Akanksa (mutual expectancy of words) and so on are the means to understand the correct
meaning of a sentence. They are not explained here for the fear of bulkiness of the work.

g greg) fgfaet aa: |
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13. Words are of two kinds: Mukhya (of primary denotation) and Aupacarika (of secondary
denotation). Mukhya is a word that which denotes its natural meaning. Aupacarika is a word
other than the Mukhya.

SRR-TTIRT: QUCT:
RR-FA-FAT: (epir-ateraraf) |
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14. Words denoting the body, naturally denote also the thing embodied. Therefore Bhagavan Hari is
the meaning of every word. This fact will be explained clearly later on.

3 AeTehTRepTaeT T AToT Jefid Tehvor |
TATOTRETUT AT |
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1. Prameya is that which is the object of Prama (Valid Knowledge). Prameya is of two kinds : Dravya
(Substance) and Adravya (Non-Substance). The former (the Dravya) is that which acts as the
material cause to the effect..

OIS a1 ged W,
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2. The material cause is that which undergoes a change in its state. Or, it is Dravya which is the
abode of Gunas (Attributes). Dravya is said to be of two kinds : Jada and Ajada.

STEa¥ STTe |
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3. The Jada is that which is devoid of non-mixed Sattvaguna. Jada is of two kinds : Prakrti and Kala.
Prakrti is that which has the three-fold Guna:- Sattva, Rajas and Tamas.

QT 3eAaGd-AUS- TR 11 8. ¥l
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4. Prakrti is also named as Ksara, Avidya and Maya. It is also called Avyakta when it assumes the
kinetic state of becoming manifest.

19
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5. The Mahat comes forth from the Avyakta with three divisions : - Sattvika, Rajasa and Tamasa.
The Ahamkara comes forth from Mahat with three divisions:—Sattvika, Rajasa and Tamasa.

6. For these three Ahamkaras there are three other names-Vaikarika, Taijasa and Bhutadi
respectively.

?rgazmﬁaﬂamﬁmml

7. Among these, from the Sattvikahamkara alias Vaikarika, assisted by the Taijasa, the eleven
Indriyas (Organs) come forth with two divisions : - Organs of sense and those of action.

JA-F: %ﬁsriraﬁ
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8. Those are the sense-organs which have the power of spreading the knowledge. They are
considered to be Manas (mind), Srotra (organ of hearing) Caksus (organ of seeing), Tvak (organ
of touching), Ghrana (organ of smelling) and Jihva (organ of tasting).

T T SAG-oH T
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9. Mind is the cause for 'recollection and other mental functions. It also leads to bondage and
liberation. The sense-organ which has the power to cognise the sound alone is called S'rotra.
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10. The sense of sight cognises colour alone. The sense of touch is the means for cognising touch.
The sense of smell cognises smell alone. The sense of taste cognises taste alone.

11. The contact between these (senses) and their objects is said to be direct conjunction etc. The
sense of action is considered to be helpful in the action, utterance of words etc.

12. They are of five kinds :—the organ of speech, hand, foot, the organ of execretion and that of
genera tion. The organ of speech is the cause for the utterance of letters. Hand is helpful for
manual work.

WW

13. Foot is helpful for (physical) movement. The organ of excretion brings about the removal of
excreta. The organ of generation produces great pleasure between a man and a woman.

14. From the Tamasahamkara associated with (assisted by) the Rajasaharkara are produced the
subtle elements of sound etc. which produce the elements and the rest.
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15. It is called Tanmatra (subtle element) which assumes the specific and primary subtle forms of
the elements. They are five according as the elements are.

16 & 17. The five subtle elements are held to be the abodes of the respective qualities. Sound and
others and are the inherent causes of the gross elements.

TY-IHAH VA, [, 775 sgatarer) T
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The subtle elements are those of sound, touch, colour, taste and smell. The gross elements are Akasa,
air, fire, water and earth.

18. The essential nature of the subtle elements is described as following. The first subtle element is
in the stage intermediate between Tamasahamkara and Akasa.

T 1 -

19. It is the subtle element of sound from which is produced the sky (Akasa). The sky itself is called
Dik (directions) due to the movement of the sun.

22



20. The subtle element of touch is in the stage between the sky (Akas/a) and the air. From this is
produced the air.

TY-dHEH S, I,

22. The subtle element of taste is in the stage between fire and water. From this water is produced.

[[¥2]]

- 3, AT

ST, gpreprer) TRAE, ST, a7 T
Sreg-Tgefere Id |
Y- L[5 - Rfad @,

CRIRE RN B Gl 2 VAR B R34

... TY-[e-TqL-3H-

o, TR TRH g |
THH-Usdeh od-
TSR] ATH_ (557727) SR Il 8.4




24 & 25. The first subtle element has sound; the next sound and touch; the third colour, sound and
touth; the fourth colour, sound, touch and taste and the last has smell in addition (to these). The five
Bhutas (gross elements) also are said to be of similar nature.

TR-favfa-ag=ami

on.

27. After creating the elements, the Lord divided each of them into two equal parts. Keeping one of
the parts unsplit, He split the other into four equal parts.

TgUfr-ga-w@igh:
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28. Then He took the part which was unsplit and had it combined with the other half formed by the
combination of the one eighth parts of the other four elements. Thus He created the five gross
elements.

Y-GSy
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29. Each gross element is composed of its own major portion, though each has parts of other
elements. Hence the five elements have the respective names as earth, water, fire, air and
Akasa.
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30. The Vedic passage purports also this Paiici- karana (Five-fold combination). When Mahat and
Ahamkara also are taken into consideration for the process, then is formed Saptikarana (Seven-
fold combination).

31, 32. The five gross elements together with Avyakta, Mahat and Ahamkara act as the inherent or
material cause of the human body. But the Indriyas (senses) possessed by different persons are
distinct from each other.

9=, Strehey-ehea=
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They adorn the body like the jewels. That which is invariably controlled by the sentient being is called
its body.

33. Body is of two types-eternal and non-eternal. The Lord and the Nityasaris have the eternal one
which is natural to them.

aqam:fms‘szné?
5T URGAATH Il ¥.3% 11

25




34. The non-eternal one is two-fold according as it is produced and not produced by Karman. That
which is not produced by Karman is possessed by the Lord and Nityasaris as contrived at their
will.

35. That which is produced by Karman is of two types-produced with the assistance of one's own
[[¥]]] desire and produced by Karman only. The bodies of the sage Saubhari and other blessed
individuals, belong to the former type.

Bodies like those of ours come under the latter type. Again the bodies could be generally classified
under two heads of immovable and movable. Stones and similar things are considered immovable.

37. The movables are two-fold-those born of the womb (Yonija) and not born of the womb (Ayonija).
The devine beings, men and animals are Yonijas (viviparous).

m-a(ﬁm_m)-@z-a (gt TS (g, TR, ST SRS |
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38. Those which are not born from the womb (Ayonijas) are frog etc. (coming out from the earth),
insects and vermin (produced by sweat or warm vapour), born from the eggs and those
inhabitant of the hell. It is those which are thus combined in five that are considered to produce
the Anda (cosmic Egg).

26
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39. The creation which precedes the production of the Anda is called the collective creation and the
other which follows it is called the distributive creation. This two-fold creation is acceptable to all
Vedantins.

40. The manifestation of Avyakta etc. as Mahat etc. is considered to be a condition different from
the previous one. If that condition is dissimilar to the previous one, then it is considered to be a
different Tattva.

SeYH JHHIA-HEE, IEG-BRIST-AHD: | ()
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42. Matter etc. become the objects, means and places of enjoyments for the Lord and the finite
souls.

43. Bhogya is the object. Eye etc. are considered as the means of enjoyment. The world and those
contained therein are places of enjoyment.
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44. The material world is thus envolved out of the five-fold elements. Anda is in the form of wood-
apple (Kapittha).

wreT-ZEd adt sd‘raj;

45. This whole Jambudvipa is encircled by the salt ocean. Beyond this, there is Plaksadvipa with the
sea of sugar-cane juice.

FeI-ZYU dd: Gﬁ

46. Then there is S'almalidvipa with the sea of wine. Then there is Kusadvipa with the sea of clarified
butter.

T G + B
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48. Then there is Puskaradvipa encircled by the sea of fresh water. All these are encircled by the
golden land. Then there is a circle-shaped mountain.
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49. It is encircled by darkness, that too by Garbhodaka. Anda is thus only one which is above and
below the earth.

50. Endless (countless) are the Andas of the Great Hari. They are like bubbles of water. They have
been enumerated in the order in the Puranas.

gfd AaTaenTRepTacat UepfafAequl age yeuny
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1. Time is said to be Jada (an inert substance) devoid of the triad of Gunas. It is of two kinds:
Akanda (Undivided) and Kanda (Divided).

rwfe-udea

2. The former is Vibhu (all pervading). It gives rise to the cognition as per past, future and present
and has also many divisions as Nimesa and so on.

3. The undivided Time is known to be Nitya (eternal). It acts as Upadana (material cause) for its
various manifestations (as Nimesa etc.).

4. Hence, the effected Time is Anitya, (non- eternal). The Lord in His sportive sphere functions as
dependent on Time.

A, J URATE: 11 .4l
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5. But in His eternal sphere He functions not dependent on Time. But Time serves as an instrument
in his sport.

fea-AfAfeh-- T d-eram: HITeddT: | (7hus,)
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6. The Pralaya (Dissolution) which is known of three kinds namely Nitya (frequent), Naimittika
(occasional) and Prakrta (material) is subject to Time. Thus the nature and characteristics of
Time have been explained.
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1. Ajadatva (Being other than Jada or inert) is the common characteristic of S'uddhasattva (The
substance of pure Sattvaguna), Dharmabhutajfiana (Attributive knowledge), Jiva and I$vara.
Ajadatva is nothing but Svayamprakasata (Self-luminosity).

WRIRA TG 3sTedl
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2. Paraktva (Being the object of the knowledge of others only) along with Ajadatva is the common
characteristic of the first two categories (S'uddhasattva and Dharmabutajiiana). Paraktva is
defined as the state of being knowable for others only.

3. S'uddhasattva is a non-sentient substance full of pure Sattva guna (ie., not mixed with Rajas and
Tamas). It is limited downward and unlimited upward.

AL s
- YRIAETT
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4. This kind of substance is formed with divine elements described in the hymns of Paficopanisad.
This is the Eternal Wealth of the Lord Visnu and is in the form of Ananda ( Bliss).
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5. This eternal substance is considered to have assumed different forms of the objects of
enjoyment, the means of enjoyment and the places of enjoyment of the Lord I$vara, the Nityas
(Eternal souls) and Muktas (Released souls ).

6. The objects of enjoyment are the Lord's body and so on. The means of enjoyment are Candana
(sandal) etc. The places of enjoyment are the towers of precious gems and so on.

eI g RRIfeH,

7. The bodies of the Lord and Nityas take their form on the eternal wish of the Lord Hari.

But those of Muktas are brought about by His (Lord's) Sarnkalpa (Will).

LIRS tCRI S]]
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8 and 9. The bodies possessed by the Lord of S'ri in his various incarnations as Vyuha, Vibhava and
Arca are of the non-material and eternal substance. In the case of Arca the non-materiality of the
image appears immediately after the performance of Pratistha (consecration) when the Lord becomes
graceful.

&4
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This state of thing happens only on His divine Will (Samkalpa).

Tt hUH 3 (g - ST |
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10. The objection, viz.-how can there be a contact between the non-material body and material
world?-is not sound, because such a contact is often proved in the case of the Lord's
incarnations such as Rama, Krsna and so on.

&g, i g ety

11. The excellence of brilliancy etc. in the divine body of the Lord Hari, should be understood fully by
referring to the work Gadyatraya.

[[&&l]
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12. The statement that the Muktas have no body, should mean the absence of such body as caused
by Karman.
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13. Our revered and ancient Acaryas in Vedanta explain the blissful body of the Lord of Sri thus as
said in Purana : "O Lord of Kamala, the sense of mind is your disc, knowledge is your sword,
ignorance is your sheath, the elements with their gunas are your garland, the two-fold
Ahamkaras are your S'ankha (conch) and Sarnga (bow), the ten senses are your arrows,
Jivatattva is your Kaustubha Gem, the Prakrti is your Sri-Vatsa mole, and the Mahat is your Gada
(club).”

farsgfer 3w e

14. This Nityavibhati (Eternal Wealth) is of great excellence and mentioned with different names
such as This also Tripadvibati, Vaikuntha, Paravyoman etc. belongs to the Lord. It is vast and
honoured by all with great reverence.

[[&c]]

15. In this world shines an extensive celestial city called Sri-Vaikuntha with 12 enclosures and many
hundreds of towers.

16. In this city exists a huge divine mansion called Ananda. In that mansion shines a beautiful
Assembly Hall with thousand pillars made of gems.

S a7 ° HUTT- JioT-doil-fa=ifard: |
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17. In this Hall is seen Ananta, brilliant with the luster of gems of his hoods. There is on him a
throne (Simhasana) attended by Dharma and other attendants.
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18.In it is seen a lotus flower with 8 petals worshipped by Vimala and other maid attendants with
chowries in their hands. There is on the lotus, S'esa who is an embodiment of intellect.

19. There shines pre-eminently a wonderful Light in the form of Sriman-Narayana who is the eternal
Bliss and beyond the scope of all speech.

3f dereTRenraeat Reafgyfafeust v8 gazom
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1. Knowledge which is an essential quality of the Atmans (Individual and Supreme) is called
Dharmabhuta-jiiana (Attributive Knowledge). It is eternal in Nityas (Eternal souls) and Isvara
(The Lord).

2. In respect of those who are under bondage. it (Knowledge) is concealed. In respect of those who
are freed from bondage it was formerely concealed. Knowledge is said to be the subject of loss
and production, because of its contraction and expansion.
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3. Contraction of knowledge happens when it becomes shrunk due to the contact with the senses.
Its expansion takes place when it becomes expanded due to the contact with the senses.

(aa-ﬁ*«tf&a’-l%w‘am &-T=R- AR08 51d)
(z757) SIS, TA-HH, ey pr—
Qg 331 A |
m-lilaigaizau (- TR-TH19ITar Ig)

Quad &-Ten1rdl 1l 0.¥ I




4. In this system, it (knowledge) is held as selfluminous and self-valid. Its self-luminosity is due to
the fact that it reveals itself as well as other objects just as the light.

aat-faty-afaersy,
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5. During sleep, knowledge (of men) is eclipsed by the vicinity of Tamas. Knowledge is considered
as both a substance and quality like the rays (of the sun).

6. Happiness, sorrow, desire, enmity, effort etc., are only the various manifestations of knowledge
and not different from it. The usage as 'I hate, I desire ' etc., must be considered like 'I recollect’
etc.

ST SHE-G¥8: (o e |
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7. Recollection and other manifestations of the knowledge resting on jiva are endless. The
numerous qualities of the Lord are the different forms of His knowledge and power.

8. The facts mentioned above have been disclosed by the Great Acarya (Sri Ramanuja) in his
Gadyatraya. A clear understanding of the characteristics of these qualities is gained from the
commentary thereon.

AfFa-ug<i@
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9. The Lord grants final liberation (to men), when He is well pleased by the means of Bhakti
(Uninterrupted meditation with love) or Prapatti (Unconditional Self-Surrender). Therefore
Bhakti and Prapatti alone are the principal means for the attainment of Mukti.

e Aaa-fgd

10. Karma-yoga and Jfiana-yoga are said to be the means of Bhakti-yoga. The ritual worship of the
Lord without any regard for its fruits is called Karma- yoga.

TGS SRAT (gt it 77 eirideren, afedierrar) A
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11. The meditation (on the Self) with a stainless mind is called Jiiana-yoga. These two Yogas directly
or indirectly are the means of Bhakti-yoga.

12. The uninterrupted stream of meditation (on the Lord) which is practised with its eight-fold
auxiliaries and developed by the application of Viveka and other disciplines so as to reach the
state on a par with direct intuition, is called Bhakti-yoga.

9 FreE-afae: @
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13. This Yoga will grow ripe at the end of the material body. This is called Sadhanabhakti (Bhakti as
the means). It requires Prapatti (Self -Surrender) as its auxiliary.

14. But Phalabhakti (Bhakti as the effect) takes place only by the grace of the Lord. Hence, Hari
occupies the place of the direct and self-accomplished means.

15. It is considered to be of various kinds due to the division as Antaradityavidya and so on. All these
Brahmavidyas are helpful in attaining the Brahman.

16 & 17. Nyasavidya is the Prapatti (Self-surrender to God) which has five-fold auxiliaries-namely -
determination to be always agreeable to the Lord and His devotees, abstaining from hostility towards
them, faith as "He will surely save me', seeking Him [[¢¥]] as the saviour, surrendering one's self to
Him, and helplessness.

UGS QT faziTaear A=iffa: |
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18. Men of intellect should know fully about this, by sitting at the feet of the teacher. It is said that
this (Prapatti) will effect the non-connection with future sins and the destruction of past sins.

19. Except the offence to Brahmavedins (knowers of Brahman) there is nothing which can resist the
Prapatti from functioning. This is the decision contained in the teaching of great Acaryas.
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1. Minuteness and consciousness jointly constitute the characteristic of the Jiva. He is held to be
distinct from his body, senses etc.

2. Though Jiva is subtle, his experience of different objects, is accountable to the expansion of his
knowledge.

3. He is permanent because of his recollection on the objects formerely experienced. The Jivas
dwelling in different bodies are individually different and called as Bhoktr (enjoyer) etc.
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4. He is the soul in respect of his body.
He is the body in respect of the Lord of Sri.
That he is self-luminous is taught by clear Sruti passages.

(F-2RRa-alaR-aq) a'fiﬂr_cl?-mtm{
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5. Wise men say that though he is atomic, his experience of the objects in different places, is
accountable to his knowledge which extends by virtue of his Karman.

STRTR- R ooy AT

6. The Jivas are of three kinds - Fixed in bondage, Released and Eternal. Of these those fixed in
bondage are connected with Samsara (transmigration) and include all Jivas from Brahman (the
creator) to small insects.

7. Those are Bubhuksus (desirous of worldly enjoyments) who are longing for Dharma, Artha and
Kama. Of these those who wrongly think that the body is the self are called Arthakamapara
(devoted to wealth and passion).

8. But those who are engaged in performing various sacrifices are called Dharmaparas (devoted to
[[*2]] Dharma). That is Dharma which is ordained by the Vedic injunction as the means of
heavenly pleasure.
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9. Those who worship the other deities Rudra and so on are called Anyadevaparas (devotees of
other gods). The Bhagavatas are those who worship Bhagavan Visnu alone. They are of three
kinds- Arta (distressed) Jijfiasu (desirous of getting Jiianai.e. self) and Artharthin (ambitious in
getting wealth).

HHEIUT I haed-
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10. Now the characteristics of the Mumuksus (ambitious for the Eternal Bliss) and Kaivalyaparas
(desirous of being aloof from material connection) are described. Kaivalya is the enjoyment of
one's own self after the release from material connection.

11. Even on reaching the Highest Region (Paramapada) through the path of Arcis (Light) etc., they
remain in a corner of that Region like a beloved wife on separation from her lover.
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12. This state of Kaivalya is acceptable only to some of our philosophers. But our preceptors do not
accept Kaivalya (as Mukti). This is their conclusion.

13. Bhaktas (engaged in Bhaktiyoga) are eager to reach Mukti (Eternal Bliss) by the means of
Bhakti- yoga (Devotional meditation) as described before. From the rule of Apasudradhikarana
of the Brahma- satra, it is evident that S'Gdras are not qualified for Bhaktiyoga.
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14. Bhaktas are of two kinds because of the two- fold division of Bhakti as Sadhya and Sadhana
(effect and means). The former group includes Parankusa and others while the latter Vyasa and
others.

HH&TE: AUATRL ATfchoa=Ticeh-ali: |
Aqfiieh-oRT, AE-WRI AT T (L, oy T80T 1 €240

15. Among the Mumuksus (desirous of Moksa) Prapannas (Self-surrendering devotees) have for
their qualifications 'the helplessness' etc. Again they are of two kinds-aspirant for Trivarga and
Moksa.
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16. The former group consists of those who devote themselves for Dharma, Artha and Kama for the
sake of the Lord. The members of other group are those who are dispassionate for wealth by
the association of good men and eager to get Moksa.

17. To acquire the enjoyment of the Lord they rest on great preceptors. They resort to Prapatti alone
due to their inability for practising Bhaktiyoga etc.
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Wise men say that all are qualified for Prapatti. Of these Ekantins are those who long for other objects
also along with Mukti.

19, 20. Paramaikantins do care only for the satisfaction of the Lord and wish to obtain Moksa only. He

who after experiencing the fruit of his Karman which has begun to give effect wishes to obtain Moksa,
is called Drpta. But he is called Arta who feels himself greatly afflicted in Samsara as if inflamed in fire

and wishes to obtain Moksa immediately after the performance of Prapatti.
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21. He goes on the path described in the couple of verses beginning with Satsangat (through the
association of good people) etc., and enjoy the bliss of the Brahman after getting back his real
and essential nature.

22. Equality of the Muktas with the Brahman is only in enjoyment. This fact has been laid down in
the Srutis. His free movement in all worlds is not obstructed.
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23. The self-will of the Muktas is got subject to Hari's will. The rule that there is no return of Muktas
from Moksa, prohibits only the return caused by Karman.
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24. The Nityas viz. Ananta, Garuda and others are endowed with eternal knowledge which is never
narrowed. They are engaged in the Lord's service on His command.

T STdRIR 30589 §R 39 |

25. Their incarnations etc., take place only on the Lord's will. Their authority and power are
determined by the Lord.

3 AR STaRaEUfREUTTEH TehT,
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1. The characteristic of Isvara is that He is Sesin (the Lord) of all things other than Himself. He is
the material cause of the universe by His nature of being qualified by the sentient and non-
sentient elements in their subtle forms.

2. The very same Lord is also the efficient cause of the universe by His nature of being qualified by
the Will. [[go¥]] He is also the concurrent cause of the universe by His nature of being immanent
in time etc.

3. That is called the material cause which undergoes different modifications in the form of effect.
That is the efficient cause which brings about such modifications.
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4, 5. That is the concurrent cause which is helpful in the production of effect. There is a wise saying
'When that one is known every thing becomes known'. By this saying it has been asserted that the
Lord is the material cause like the clay.

In consideration of His Will mentioned in the words 'It thought' etc. He is also the efficient cause like
the potter.
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6. His concurrent causation also has been stated in the Antaryami-Brahmana (The portion of Vedic
Text teaching His immanency). The terms such as Sat, Brahman and Atman refer to Him as the
cause (of universe).
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7-9. The terms mentioned above do mean the Lord Narayana in accordance with the rule of
interpretation viz. Chaga-Pasu (Goat and Animal).

The Brahman has been held to be only one because He was qualified by the sentient and non-sentient
things only in their subtlest forms and stood in such a state which did not permit Him to have any
classification with different names and forms.

Indeed no classification in the clay can be admitted before it takes any modification like pot etc. with
different shapes and names. Therefore the Brahman was only one. He has also been mentioned by the
term 'Sat (Being) ' because there were no different names and shapes to qualify Him.

T (g QA=
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10-13. The Brahman effected different names and forms by penetrating all beings as immanent Self
just as the individual soul got different names and forms by entering various bodies. Just as the
individual soul is denoted by the words like Deva (Divine being) etc. in their primary sense

.. "SatsgH" i Ak =
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and just as the words like 'blue’ [[330]] etc. denote by their very nature the substance possessed with
colour in primary sense, so also the Lord is denoted by all the words in their primary sense because He
penetrates all the things and brings about different names and forms.
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Some philosophers opine that these words denote their objects only in the secondary sense. But this
view is not proper.

fafred qa shw=y,
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14. All the words, except those which are intended to specify Him in exclusion of His adjuncts,
denote Him appropriately as qualified by adjuncts because He is inseparably connected with

them.
L s
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15. By the same reason the usages like All are Brahman™ "All are in the form of Brahman " etc. can
be sensibly explained in the sense of Samanadhikaranya. (A term which denotes a single thing
as possessed with different attributes.)

16. According to our doctrine the Vedic passages teaching the difference (between the Brahman
and world) will stand firm because they mean the difference in the essential nature of them. The
passages teaching the non-difference (between the Brahman and world) can be explained to
mean the non-difference in His gross form.

[[22R]]
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17.In the Arambhanadikarana and other topics, it has been clearly stated that the effect qualified
by the sentient and non-sentient things in their gross form is not different from the cause
qualified by the subtle forms of the sentient and non-sentient things.

18. There are some Vedic passages mentioning the Brahman as devoid of qualities. They teach the
absence of bad qualities in Him.

zfd deraaReacariaRAEunt 9aw ueheum
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1. Subsequent to the treatment of the substance, now the non-substance is explained. Sattva is
considered to be of two kinds-Pure and Mixed.

2. Sattva which is not associated with Rajas and Tamas is called the former (Pure-Sattva). Sattva
which is associated with Rajas and Tamas is called Mixed-Sattva.

3. Sattva which is beyond the range of the senses brings about the brightness to the objects. Rajas
is said to give rise to avarice, activity etc. Tamas is described as following:

4. It (Tamas) is the cause for carelessness, delusion and others. Thus is triad of qualities. During
the dissolution of the world, these qualities remain in the state of equilibrium. But when the
creation takes place, they become divercified.
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5. The quality which is cognoscible by the sense of hearing is called Sound. It is of two kinds-
lettered and non-lettered according to their production from the organs palate etc. and
instruments drum etc. respectively. It abides in all the five elements.

6. The quality which is cognoscible by the sense It abides in the four of touch is called Touch.
elements earth etc. Its division as cool, warm etc. has been described in other Sastras.

7. The quality which is cognoscible by the sense of vision is called colour. It is of four kinds-white,
red, yellow and black. Again the first (white) is of two kinds :

8. One of them is brilliant and the other non- brilliant. The brilliant colour is seen in luminous
things. The non-brilliant colour is said to exist in earth and water.
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9. The quality which is cognoscible by the sense of taste is called Taste. It is said to be of six kinds.
The quality which is cognoscible by the sense of smell is called Odour. It is held to be of two
kinds like in other Sastras.
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10. Odour abides in earth only. Taste abides in earth and water. Colour abides in earth, water and
luminous objects. Touch abides in all the three mentiond above and in wind.

gsdieRroT-dar g

11. Sound abides in all the five elements. The above classification is based on their predominance.
But according to the process of Paficikarana (five- fold combination of the elements) all these
qualities abide in all the five elements.

[[220]]

12. That is called Sariyoga (conjunction) which is the cause of the cognition of the substances as
conjoined together. Conjunction is considered to be of two kinds-effected and non-effected.
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[[23¢]]

13. The conjunction which is seen between the goat and the hand is the effected conjunction. The
conjunction which is seen between two all-pervading things is the non-effected conjunction. The
conjunction between two all-pervading things is accepted on the strength of the scripture and
reasoning.
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14. Therefore the conjunction between ISvara and time is well approved. Disunion is only the
absence of conjunction. Hence it is not a separate quality.
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15. Potency is that quality which helps the causation in all causes. This is seen in gems, mystical
spell etc. But it is beyond the scope of the senses.
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Fluidity, vicidity, number, size and speed are nothing but the nature of the relevant substances.
Therefore they do not exceed the number of qualities enumerated.

Elasticity is included in conjunction. Like disunion, separateness also is of the nature of the absence of
contact. Weight also is a kind of potency. Therefore these is no separate quality in excess of the
qualities enumerated.
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EH#UTW{:WT-I%WT-W:IT) 3T rfeRred
hirg g AT |
yeri~Ram 3=

19. Some wise men say that Karman (action) also is included in potency. But other Vedantins say
that it is a separate quality.

20. Following the way of the earlier texts, the logical exposition of the Visistadvaita system is
exemplified to the best of my judgment.

faftfar sReptaett 11 R0.2211

21. This string of concise verses has been composed by Venkatadasa, the third son of Annayarya.

[[224]]

TGH SMTETg-hA
TG RIfRehTaett Il 0.1l

22. This string of concise verses was composed by me with a desire to please the Lord of great
marvellous lustre which is dependent on Laksmi.

[[22&]]

HfeT-UoaR sifadaansar
SATsST-ATHE USTY-STT9ITH |

AU ST-Ad-RIRepTac!

e Srgeil-Tge-fuuneam™ Il 20.23 11
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23. 1 dedicate at the lotus-feet of the Lord (having the lotus in the navel) which feet seem as
presiding deities of Devotional meditation and Self-surrender, the string of concise verses of our
system of thought, whose chapters are in the same number as that of the fingers of those feet.

g: ofY--B6-ANUTg-ug:- e GeigR 7gM

STUUTT: W%K%W'(W-W-W-QWW-)W'W -SRI ;|
T T4 GHTSIA-3: Sidgenerd: gt:

- IT~aY-ehTIRehTfer Tehdid Hic Hgd Tdm™ Il 20.% 1l

24. Great Annayarya who was the moon of the milky ocean of the family of S'athamarsana,
beautified the four Sastras with his brilliance of expression. His son Venkatarya of great intellect,
well equipped with the philosophical thought, wrote this string of concise verses on Vedanta to
the entire satisfaction of the good.

Thus here ends the tenth chapter entitled the treatment of non-substance, of the work called the
Vedantakarikavali composed by Bucci Venkatacarya, the third son of Annayaryasomapithin, who was
the moon of the ocean of S'athamarsana family and seer of other shore of six darsanas.
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Appendix - +Dyuganga 1@
Goals «AaifR@

Dyuganga (https://rebrand.ly/dyuganga) is a work group dedicated to the promotion of ever-victorious
Hindu ideals and arts. It's current focus is in presenting important texts for easy study.

The texts may be presented as

« audio files (eg: MahAbhArata audio book project),

» as web pages (eg. Apastamba-gRhya-sUtra, Apastamba-dharma-sUtra, EkAgnikANDa
commentary, manu-smRti, raghuvaMsha, more kalpa-texts, tattva-texts, universal subhAShita
DB),

« as dictionaries (eg: stardict)

« ebooks distributed on various platforms - (eg: vishvasa.github.io/book-pub, amazon, google play
- SVK SVT @1). Formats include md, pdf (A4, A5), epub, azw3, html, etc.

We distribute these for free, and under a CC BY 4.0 license. (Platforms may levy their fees.)
You may subscribe to mail-streams for past and future announcements (dg, hv, san).

The choice of material heavily depends on the special interests of its current lead (vedas, kalpa, purANa-
s).

H&pdrgare:@
GITFT A PRI SHATHT HRAAGEESURGAI-TSd fggeheher-Tod THRUMY ddd | JEITH I8 MSYAT THEIIHR,
GTTHIRTTT URf: | Tt TG ehet-ichaH 3fd Tagie |

T TR S RaiSuehIioe Qe (F97 AgMRAURRIVIER), STASAYsR aT (7 fAyesg a=fewy,
QehITT-ehTUSEIahT), TeahISR TS (stardict)!

T T-AT: GRITUT TfAfae sy fAar: - aar:, sfagmgRont, seadargarey 3fd

Contribution E<H®

Donations and sponsorship are welcome (use contact page on our website) - they help offset operating
costs (eg. worker payments mainly ~1L/mo, book distribution) and plan further projects. Project-specific
sponsorship opportunities are occasionally advertised on our social media accounts and on certain
mailing lists.
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https://rebrand.ly/dyuganga
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/sUtra-TIkAH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/dharma-sUtram/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/
https://vishvasa.github.io/kalpAntaram/smRtiH/manuH/sarva-prastutiH/05/
https://vishvasa.github.io/kAvyam/laxyam/padyam/kAlidAsaH/raghuvaMsham/sarva-prastutiH/01/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/kalpa-texts/
https://sanskrit.github.io/groups/dyuganga//projects/text/proofreading/tattva-texts/
https://subhashita.github.io/saMskRtam/padyam/random/
https://subhashita.github.io/saMskRtam/padyam/random/
https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://vishvasa.github.io/book-pub
https://play.google.com/store/books/series?id=EeyGHAAAABCW8M
https://play.google.com/store/books/series?id=deyGHAAAABDy8M
https://play.google.com/store/books/series?id=EuyGHAAAABCV8M
https://groups.google.com/g/dyuganga
https://groups.google.com/g/hindu-vidya/
https://groups.google.com/g/samskrita
https://sanskrit.github.io/groups/dyuganga/projects/audio/mbh-audio/
https://vishvasa.github.io/vedAH_sAma/paravastu-saama/devaH/agniH/mahAvaishvAnara-vratam/
https://vishvasa.github.io/vedAH_yajuH/taittirIyam/sUtram/ApastambaH/gRhyam/ekAgnikANDam/sarva-prastutiH/1_01a/
https://sanskrit-coders.github.io/dictionaries/offline/stardict
https://sanskrit.github.io/groups/dyuganga/contact/
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