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०७ धर्मभूतज्ञान-निरूपणादि


ज्ञानम्

वि॰प्र॰— धर्मो भवति यज् ज्ञानं

प्रभा दीपे (तेजस् तेजसि) यथात्मनोः (धर्मी-भूत-ज्ञानयोः जीवेश्वरयोः)।

तद् धर्म-भूत-विज्ञानं,

(तत्) नित्यं नित्येश्वरेषु तत् ॥ ७.१॥

कृष्णमाचार्यः (En)— [[७३]]


	Knowledge which is an essential quality of the Atmans (Individual and Supreme) is called Dharmabhuta-jñana (Attributive Knowledge). It is eternal in Nityas (Eternal souls) and Isvara (The Lord).



वि॰प्र॰— बद्धेषु तत् तिरोभूतं

मुक्तेषु प्राक्-तिरोहितम् ।

सङ्कोचन-विकासाभ्यां

नाशोत्पत्ति-विपाक-भाक् ॥ ७.२॥

कृष्णमाचार्यः (En)— 2. In respect of those who are under bondage. it (Knowledge) is concealed. In respect of those who are freed from bondage it was formerely concealed. Knowledge is said to be the subject of loss and production, because of its contraction and expansion.

वि॰प्र॰— सङ्कोच (शरीर-प्राप्त्या) इन्द्रिय-द्वारा (विषयम् प्रति निर्गत्य)

ज्ञानं सङ्कोच्यते यदि ।

विकास इन्द्रिय-द्वारा

ज्ञान-प्रसरणाद् भवेत् ॥ ७.३॥

कृष्णमाचार्यः (En)— 3. Contraction of knowledge happens when it becomes shrunk due to the contact with the senses. Its expansion takes place when it becomes expanded due to the contact with the senses.
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वि॰प्र॰— (स्व-निरूपित-विषयताकम्, स्व-गोचर-ज्ञानान्तरानपेक्षं इति)

(ज्ञानं) स्व-प्रकाशं, स्वतो-मानम् (परतो ऽप्रामाण्यम्)

एतद् इत्य्-अत्र सम्मतम् ।

स्वान्य-निर्वाहकत्वेन (→पर-प्रकाशतया सह)

दीपवत् स्व-प्रकाशता ॥ ७.४॥

कृष्णमाचार्यः (En)— 4. In this system, it (knowledge) is held as selfluminous and self-valid. Its self-luminosity is due to the fact that it reveals itself as well as other objects just as the light.

वि॰प्र॰— तमो-विशेष-सान्निध्याज्

ज्ञानं स्वापे तिरोहितम् ।

द्रव्यत्वम् अस्य ज्ञानस्य

प्रभावद् गुणतापि च ॥ ७.५॥

कृष्णमाचार्यः (En)— 5. During sleep, knowledge (of men) is eclipsed by the vicinity of Tamas. Knowledge is considered as both a substance and quality like the rays (of the sun).

वि॰प्र॰— धी(=ज्ञान)-भेदाः सुख-दुःखेच्छा-

द्वेष-यत्ना, न ते पृथक् ।

द्वेष्मीच्छामीति वादस् तु

स्मरामीत्य्-आदिवन् मतः ॥ ७.६॥

कृष्णमाचार्यः (En)— 6. Happiness, sorrow, desire, enmity, effort etc., are only the various manifestations of knowledge and not different from it. The usage as 'I hate, I desire ' etc., must be considered like 'I recollect' etc.

वि॰प्र॰— स्मृत्यादयो ज्ञान-भेदा

अनन्ता जीव-वृत्तयः(→गुणाः/धर्माः) ।

ज्ञान-शक्त्योर् विततयो (→सौशील्य-वात्सल्यादयः, स्थैर्य-शौर्यादयः)

ऽनन्ताश् च भगवद्-गुणाः ॥ ७.७॥

कृष्णमाचार्यः (En)— 7. Recollection and other manifestations of the knowledge resting on jiva are endless. The numerous qualities of the Lord are the different forms of His knowledge and power.

वि॰प्र॰— गद्य-त्रये महाचार्यैर्

अयम् अर्थ उदीरितः ।

तत्-तत्-स्वरूप-विज्ञानं

तद्भाष्येणावगम्यते ॥ ७.८॥

कृष्णमाचार्यः (En)— 8. The facts mentioned above have been disclosed by the Great Acarya (Sri Rāmānuja) in his Gadyatraya. A clear understanding of the characteristics of these qualities is gained from the commentary thereon.



भक्ति-प्रपत्ती

वि॰प्र॰— भक्ति-प्रपत्ति-सुप्रीत

ईश्वरो मुक्ति-दायकः ।

अतो भक्ति-प्रपत्ती हि

मुक्तौ परम-कारणम् ॥ ७.९॥

कृष्णमाचार्यः (En)— 9. The Lord grants final liberation (to men), when He is well pleased by the means of Bhakti (Uninterrupted meditation with love) or Prapatti (Unconditional Self-Surrender). Therefore Bhakti and Prapatti alone are the principal means for the attainment of Mukti.

वि॰प्र॰— कर्म-योग--ज्ञान-योगौ

भक्तौ साधनम् ऊचिरे ।

फलाभिसन्धि-रहितं

(यज्ञादि स्वकर्तव्यान्तं) कर्म+आराधनम्(→योग) ईशितुः ॥ ७.१०॥(5)

कृष्णमाचार्यः (En)— 10. Karma-yoga and Jñāna-yoga are said to be the means of Bhakti-yoga. The ritual worship of the Lord without any regard for its fruits is called Karma- yoga.

वि॰प्र॰— विनिर्मलान्तःकरणे (स्वात्मनि)

चिन्तनं ज्ञान-योगकः ।

साक्षाद् इतरथा (→कर्म-योगे ज्ञान-योगापेक्षया, तद्विपरीततया) वापि

भक्तौ कारणता ऽनयोः ॥ ७.११॥

कृष्णमाचार्यः (En)— 11. The meditation (on the Self) with a stainless mind is called Jñana-yoga. These two Yogas directly or indirectly are the means of Bhakti-yoga.

वि॰प्र॰— भक्तियोगो ऽयम् अष्टाङ्गो

ऽविच्छिन्ना स्मृतिसन्ततिः ।

विवेकादिभिरुत्पाद्या

दर्शनाकारतां गता ॥ ७.१२॥

कृष्णमाचार्यः (En)— 12. The uninterrupted stream of meditation (on the Lord) which is practised with its eight-fold auxiliaries and developed by the application of Viveka and other disciplines so as to reach the state on a par with direct intuition, is called Bhakti-yoga.

वि॰प्र॰— तत्-तच्-छरीरावसान-

समये परिणामिनी ।

सेयं साधन-भक्तिः स्यात्

प्रपत्त्य्-अङ्गवती मता ॥ ७.१३॥

कृष्णमाचार्यः (En)— 13. This Yoga will grow ripe at the end of the material body. This is called Sadhanabhakti (Bhakti as the means). It requires Prapatti (Self -Surrender) as its auxiliary.

वि॰प्र॰— (प्रपत्ति-योग-रूपा) फल-भक्तिस् तु भगवद्-

अनुग्रह-कृता भवेत् ।

अत एव हरिः साक्षात्

सिद्धोपायत्वम् अश्नुते ॥ ७.१४॥

कृष्णमाचार्यः (En)— 14. But Phalabhakti (Bhakti as the effect) takes place only by the grace of the Lord. Hence, Hari occupies the place of the direct and self-accomplished means.

८२

वि॰प्र॰— अन्तर्-आदित्य-विद्यादि-

भेदात् सा (साधन-भक्तिः, न साध्य-भक्तिः) बहुधा मता ।

सर्वापि ब्रह्म-विद्येयं

ब्रह्म-प्राप्त्य्-उपयोगिनी ॥ ७.१५॥

कृष्णमाचार्यः (En)— 15. It is considered to be of various kinds due to the division as Antarādityavidya and so on. All these Brahmavidyas are helpful in attaining the Brahman.

वि॰प्र॰— न्यासविद्या प्रपत्तिः स्याद्

अङ्गपञ्चक-योगिनी ।

आनुकूल्यस्य सङ्कल्पः,

प्रातिकूल्यस्य वर्जनम् ॥ ७.१६॥

वि॰प्र॰— रक्षिष्यतीति विश्वासो,

गोप्तृत्व-वरणं तथा ।

आत्म-निक्षेप--कार्पण्ये

अङ्ग-पञ्चकम् ईरितम् ॥ ७.१७॥

कृष्णमाचार्यः (En)— 16 & 17. Nyāsavidyā is the Prapatti (Self-surrender to God) which has five-fold auxiliaries-namely -determination to be always agreeable to the Lord and His devotees, abstaining from hostility towards them, faith as 'He will surely save me', seeking Him [[८४]] as the saviour, surrendering one's self to Him, and helplessness.

वि॰प्र॰— गुरूपसदनाद् एषा विज्ञातव्या मनीषिभिः ।

इयम् उत्तर-पूर्वाघाश्लेष-नाशकृद् उच्यते ॥ ७.१८॥

कृष्णमाचार्यः (En)— 18. Men of intellect should know fully about this, by sitting at the feet of the teacher. It is said that this (Prapatti) will effect the non-connection with future sins and the destruction of past sins.

वि॰प्र॰— अपचारान् विना ब्रह्म-

विदां नास्या विरोधकृत् ।

अन्योऽस्तीति महाचार्य-

शासनं व्यवसीयते ॥ ७.१९॥

कृष्णमाचार्यः (En)— 19. Except the offence to Brahmavedins (knowers of Brahman) there is nothing which can resist the Prapatti from functioning. This is the decision contained in the teaching of great Acaryas.

इति वेदान्तकारिकावल्यां धर्मभूतज्ञाननिरूपणं सप्तमं प्रकरणम्





०७ धर्मभूतज्ञान-निरूपणादि


ज्ञानम्

वि॰प्र॰— धर्मो भवति यज् ज्ञानं

प्रभा दीपे (तेजस् तेजसि) यथात्मनोः (धर्मी-भूत-ज्ञानयोः जीवेश्वरयोः)।

तद् धर्म-भूत-विज्ञानं,

(तत्) नित्यं नित्येश्वरेषु तत् ॥ ७.१॥

कृष्णमाचार्यः (En)— [[७३]]


	Knowledge which is an essential quality of the Atmans (Individual and Supreme) is called Dharmabhuta-jñana (Attributive Knowledge). It is eternal in Nityas (Eternal souls) and Isvara (The Lord).



वि॰प्र॰— बद्धेषु तत् तिरोभूतं

मुक्तेषु प्राक्-तिरोहितम् ।

सङ्कोचन-विकासाभ्यां

नाशोत्पत्ति-विपाक-भाक् ॥ ७.२॥

कृष्णमाचार्यः (En)— 2. In respect of those who are under bondage. it (Knowledge) is concealed. In respect of those who are freed from bondage it was formerely concealed. Knowledge is said to be the subject of loss and production, because of its contraction and expansion.

वि॰प्र॰— सङ्कोच (शरीर-प्राप्त्या) इन्द्रिय-द्वारा (विषयम् प्रति निर्गत्य)

ज्ञानं सङ्कोच्यते यदि ।

विकास इन्द्रिय-द्वारा

ज्ञान-प्रसरणाद् भवेत् ॥ ७.३॥

कृष्णमाचार्यः (En)— 3. Contraction of knowledge happens when it becomes shrunk due to the contact with the senses. Its expansion takes place when it becomes expanded due to the contact with the senses.
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वि॰प्र॰— (स्व-निरूपित-विषयताकम्, स्व-गोचर-ज्ञानान्तरानपेक्षं इति)

(ज्ञानं) स्व-प्रकाशं, स्वतो-मानम् (परतो ऽप्रामाण्यम्)

एतद् इत्य्-अत्र सम्मतम् ।

स्वान्य-निर्वाहकत्वेन (→पर-प्रकाशतया सह)

दीपवत् स्व-प्रकाशता ॥ ७.४॥

कृष्णमाचार्यः (En)— 4. In this system, it (knowledge) is held as selfluminous and self-valid. Its self-luminosity is due to the fact that it reveals itself as well as other objects just as the light.

वि॰प्र॰— तमो-विशेष-सान्निध्याज्

ज्ञानं स्वापे तिरोहितम् ।

द्रव्यत्वम् अस्य ज्ञानस्य

प्रभावद् गुणतापि च ॥ ७.५॥

कृष्णमाचार्यः (En)— 5. During sleep, knowledge (of men) is eclipsed by the vicinity of Tamas. Knowledge is considered as both a substance and quality like the rays (of the sun).

वि॰प्र॰— धी(=ज्ञान)-भेदाः सुख-दुःखेच्छा-

द्वेष-यत्ना, न ते पृथक् ।

द्वेष्मीच्छामीति वादस् तु

स्मरामीत्य्-आदिवन् मतः ॥ ७.६॥

कृष्णमाचार्यः (En)— 6. Happiness, sorrow, desire, enmity, effort etc., are only the various manifestations of knowledge and not different from it. The usage as 'I hate, I desire ' etc., must be considered like 'I recollect' etc.

वि॰प्र॰— स्मृत्यादयो ज्ञान-भेदा

अनन्ता जीव-वृत्तयः(→गुणाः/धर्माः) ।

ज्ञान-शक्त्योर् विततयो (→सौशील्य-वात्सल्यादयः, स्थैर्य-शौर्यादयः)

ऽनन्ताश् च भगवद्-गुणाः ॥ ७.७॥

कृष्णमाचार्यः (En)— 7. Recollection and other manifestations of the knowledge resting on jiva are endless. The numerous qualities of the Lord are the different forms of His knowledge and power.

वि॰प्र॰— गद्य-त्रये महाचार्यैर्

अयम् अर्थ उदीरितः ।

तत्-तत्-स्वरूप-विज्ञानं

तद्भाष्येणावगम्यते ॥ ७.८॥

कृष्णमाचार्यः (En)— 8. The facts mentioned above have been disclosed by the Great Acarya (Sri Rāmānuja) in his Gadyatraya. A clear understanding of the characteristics of these qualities is gained from the commentary thereon.



भक्ति-प्रपत्ती

वि॰प्र॰— भक्ति-प्रपत्ति-सुप्रीत

ईश्वरो मुक्ति-दायकः ।

अतो भक्ति-प्रपत्ती हि

मुक्तौ परम-कारणम् ॥ ७.९॥

कृष्णमाचार्यः (En)— 9. The Lord grants final liberation (to men), when He is well pleased by the means of Bhakti (Uninterrupted meditation with love) or Prapatti (Unconditional Self-Surrender). Therefore Bhakti and Prapatti alone are the principal means for the attainment of Mukti.

वि॰प्र॰— कर्म-योग--ज्ञान-योगौ

भक्तौ साधनम् ऊचिरे ।

फलाभिसन्धि-रहितं

(यज्ञादि स्वकर्तव्यान्तं) कर्म+आराधनम्(→योग) ईशितुः ॥ ७.१०॥(5)

कृष्णमाचार्यः (En)— 10. Karma-yoga and Jñāna-yoga are said to be the means of Bhakti-yoga. The ritual worship of the Lord without any regard for its fruits is called Karma- yoga.

वि॰प्र॰— विनिर्मलान्तःकरणे (स्वात्मनि)

चिन्तनं ज्ञान-योगकः ।

साक्षाद् इतरथा (→कर्म-योगे ज्ञान-योगापेक्षया, तद्विपरीततया) वापि

भक्तौ कारणता ऽनयोः ॥ ७.११॥

कृष्णमाचार्यः (En)— 11. The meditation (on the Self) with a stainless mind is called Jñana-yoga. These two Yogas directly or indirectly are the means of Bhakti-yoga.

वि॰प्र॰— भक्तियोगो ऽयम् अष्टाङ्गो

ऽविच्छिन्ना स्मृतिसन्ततिः ।

विवेकादिभिरुत्पाद्या

दर्शनाकारतां गता ॥ ७.१२॥

कृष्णमाचार्यः (En)— 12. The uninterrupted stream of meditation (on the Lord) which is practised with its eight-fold auxiliaries and developed by the application of Viveka and other disciplines so as to reach the state on a par with direct intuition, is called Bhakti-yoga.

वि॰प्र॰— तत्-तच्-छरीरावसान-

समये परिणामिनी ।

सेयं साधन-भक्तिः स्यात्

प्रपत्त्य्-अङ्गवती मता ॥ ७.१३॥

कृष्णमाचार्यः (En)— 13. This Yoga will grow ripe at the end of the material body. This is called Sadhanabhakti (Bhakti as the means). It requires Prapatti (Self -Surrender) as its auxiliary.

वि॰प्र॰— (प्रपत्ति-योग-रूपा) फल-भक्तिस् तु भगवद्-

अनुग्रह-कृता भवेत् ।

अत एव हरिः साक्षात्

सिद्धोपायत्वम् अश्नुते ॥ ७.१४॥

कृष्णमाचार्यः (En)— 14. But Phalabhakti (Bhakti as the effect) takes place only by the grace of the Lord. Hence, Hari occupies the place of the direct and self-accomplished means.

८२

वि॰प्र॰— अन्तर्-आदित्य-विद्यादि-

भेदात् सा (साधन-भक्तिः, न साध्य-भक्तिः) बहुधा मता ।

सर्वापि ब्रह्म-विद्येयं

ब्रह्म-प्राप्त्य्-उपयोगिनी ॥ ७.१५॥

कृष्णमाचार्यः (En)— 15. It is considered to be of various kinds due to the division as Antarādityavidya and so on. All these Brahmavidyas are helpful in attaining the Brahman.

वि॰प्र॰— न्यासविद्या प्रपत्तिः स्याद्

अङ्गपञ्चक-योगिनी ।

आनुकूल्यस्य सङ्कल्पः,

प्रातिकूल्यस्य वर्जनम् ॥ ७.१६॥

वि॰प्र॰— रक्षिष्यतीति विश्वासो,

गोप्तृत्व-वरणं तथा ।

आत्म-निक्षेप--कार्पण्ये

अङ्ग-पञ्चकम् ईरितम् ॥ ७.१७॥

कृष्णमाचार्यः (En)— 16 & 17. Nyāsavidyā is the Prapatti (Self-surrender to God) which has five-fold auxiliaries-namely -determination to be always agreeable to the Lord and His devotees, abstaining from hostility towards them, faith as 'He will surely save me', seeking Him [[८४]] as the saviour, surrendering one's self to Him, and helplessness.

वि॰प्र॰— गुरूपसदनाद् एषा विज्ञातव्या मनीषिभिः ।

इयम् उत्तर-पूर्वाघाश्लेष-नाशकृद् उच्यते ॥ ७.१८॥

कृष्णमाचार्यः (En)— 18. Men of intellect should know fully about this, by sitting at the feet of the teacher. It is said that this (Prapatti) will effect the non-connection with future sins and the destruction of past sins.

वि॰प्र॰— अपचारान् विना ब्रह्म-

विदां नास्या विरोधकृत् ।

अन्योऽस्तीति महाचार्य-

शासनं व्यवसीयते ॥ ७.१९॥

कृष्णमाचार्यः (En)— 19. Except the offence to Brahmavedins (knowers of Brahman) there is nothing which can resist the Prapatti from functioning. This is the decision contained in the teaching of great Acaryas.

इति वेदान्तकारिकावल्यां धर्मभूतज्ञाननिरूपणं सप्तमं प्रकरणम्






०८ जीव-निरूपणम्

वि॰प्र॰— अणुत्वे सति चैतन्यं

जीव-लक्षणम् उच्यते ।

स च देहेन्द्रियादिभ्यो

विलक्षणतया मतः ॥ ८.१॥

कृष्णमाचार्यः (En)—


	Minuteness and consciousness jointly constitute the characteristic of the Jiva. He is held to be distinct from his body, senses etc.



वि॰प्र॰— जीवस्यानेक-विषयानु-

भवो ऽणोर् अपि स्मृतः ।

यद्-धर्म-भूत-विज्ञान-

व्याप्तिस् तत्रोपयोगिनी ॥ ८.२॥

कृष्णमाचार्यः (En)— 2. Though Jiva is subtle, his experience of different objects, is accountable to the expansion of his knowledge.

वि॰प्र॰— पूर्वानुभूत-विषय--

प्रति-सन्धान-योगतः ।

नित्यः, प्रतिशरीरं स

भिन्नो भोक्त्रादि-शब्दितः ॥ ८.३॥

कृष्णमाचार्यः (En)— 3. He is permanent because of his recollection on the objects formerely experienced. The Jivas dwelling in different bodies are individually different and called as Bhoktr (enjoyer) etc.

वि॰प्र॰— (जीवः) प्रकृत्य्(→प्राकृत-देह)-अपेक्षया देही,

(तन्नियाम्यत्व--तद्-आधारत्वादिभिः) देहः श्रीमद्(-वुष्ण्व्)-अपेक्षया ।

तस्य स्वयं-प्रकाशत्वं

(“अत्रायं पुरुषः स्वयंज्योतिर् भवति ” इत्यादि-)प्रत्यक्ष(=स्पष्ट)--श्रुति--बोधितम् ॥ ८.४॥

कृष्णमाचार्यः (En)— 4. He is the soul in respect of his body.

He is the body in respect of the Lord of Sri.

That he is self-luminous is taught by clear Sruti passages.

वि॰प्र॰— (नैक-शरीरक-सौबरि-वत्) देशान्तर-फलादीनाम्

उपलब्धिर् अणोर् अपि ।

कर्म-जन्याद् अ-दृष्टाऽप्य-

(धर्म-भूत-ज्ञान-प्रसरात्मक-)विज्ञानाद् इति सञ्जगुः ॥ ८.५॥

कृष्णमाचार्यः (En)— 5. Wise men say that though he is atomic, his experience of the objects in different places, is accountable to his knowledge which extends by virtue of his Karman.

वि॰प्र॰— बद्धो मुक्तो नित्य इति

जीवः स त्रिविधो मतः ।

ब्रह्मादि-स्तम्ब(=तृणादि)-पर्यन्ता

बद्धाः संसार-योगिनः ॥ ८.६॥

कृष्णमाचार्यः (En)— [[९०]]


	The Jivas are of three kinds - Fixed in bondage, Released and Eternal. Of these those fixed in bondage are connected with Samsara (transmigration) and include all Jivas from Brahman (the creator) to small insects.



वि॰प्र॰— त्रैवर्गिकार्थ-निष्णाता

बुभुक्षव उदाहृताः ।

अर्थ-काम-परास् तत्र

स्वदेहात्माभिमानिनः ॥ ८.७॥

कृष्णमाचार्यः (En)— 7. Those are Bubhuksus (desirous of worldly enjoyments) who are longing for Dharma, Artha and Kama. Of these those who wrongly think that the body is the self are called Arthakāmapara (devoted to wealth and passion).

वि॰प्र॰— ते तु धर्म-परास् तत्र

यागाद्य्-अर्थानुषङ्गिणः ।

धर्मस् त्व् अलौकिक-श्रेयः-

साधनं चोदनोदितम् ॥ ८.८॥

कृष्णमाचार्यः (En)— 8. But those who are engaged in performing various sacrifices are called Dharmaparas (devoted to [[९१]] Dharma). That is Dharma which is ordained by the Vedic injunction as the means of heavenly pleasure.

वि॰प्र॰— रुद्राद्याराधन-परा

अन्य-देव-परा मताः ।

आर्तो(=अनुभूत-भ्रष्टैश्वर्य-कामः), (आत्म-स्वरूप-ज्ञान-मात्र-)जिज्ञासुर्, अर्थार्थीत्य्

एवं भागवताः स्मृताः ॥ ८.९॥

कृष्णमाचार्यः (En)— 9. Those who worship the other deities Rudra and so on are called Anyadevaparas (devotees of other gods). The Bhagavatas are those who worship Bhagavan Viṣṇu alone. They are of three kinds- Arta (distressed) Jijñāsu (desirous of getting Jñānai.e. self) and Arthārthin (ambitious in getting wealth).

वि॰प्र॰— मुमुक्षूणां च कैवल्य-

पराणां लक्ष्म कथ्यते ।

प्रकृतेस् तु वियुक्तस्य

स्वात्मनोऽनुभवः परम् ॥ ८.१०॥

कृष्णमाचार्यः (En)— 10. Now the characteristics of the Mumuksus (ambitious for the Eternal Bliss) and Kaivalyaparas (desirous of being aloof from material connection) are described. Kaivalya is the enjoyment of one's own self after the release from material connection.

वि॰प्र॰— कैवल्यम् अर्चिर्-मार्गेण

गत्वापि परमं पदम् ।

रमण-त्यक्त-पत्नीवत्

क्व-चित्-कोणे ऽवतिष्ठते ॥ ८.११॥

कृष्णमाचार्यः (En)— 11. Even on reaching the Highest Region (Paramapada) through the path of Arcis (Light) etc., they remain in a corner of that Region like a beloved wife on separation from her lover.

वि॰प्र॰— कैवल्यम् एतत् केषाञ्चिद्

आर्याणाम् एव (मोक्षत्वेन) सम्मतम् ।

अस्मद्-आर्यास् तु कैवल्यं

न (मोक्षत्वेन) मन्यन्त इति स्थितम् ॥ ८.१२॥

कृष्णमाचार्यः (En)— 12. This state of Kaivalya is acceptable only to some of our philosophers. But our preceptors do not accept Kaivalya (as Mukti). This is their conclusion.

वि॰प्र॰— भक्ताः पूर्वोक्त-भक्त्यैव

मुक्ति-सम्प्राप्त्य्-अपेक्षिणः ।

अपशूद्र-नये भक्तौ

शूद्रानधिकृतिः स्फुटा ॥ ८.१३॥

कृष्णमाचार्यः (En)— 13. Bhaktas (engaged in Bhaktiyoga) are eager to reach Mukti (Eternal Bliss) by the means of Bhakti- yoga (Devotional meditation) as described before. From the rule of Apaśudradhikarana of the Brahma- sūtra, it is evident that S'ūdras are not qualified for Bhaktiyoga.

वि॰प्र॰— साध्य-साधन-भक्तिभ्यां

भक्ताः स्युर् द्वि-विधा मताः ।

पराङ्कुशादिकान् आद्यान्

व्यासादीन् अपरान् विदुः ॥ ८.१४॥

कृष्णमाचार्यः (En)— 14. Bhaktas are of two kinds because of the two- fold division of Bhakti as Sadhya and Sadhana (effect and means). The former group includes Parankuśa and others while the latter Vyasa and others.

वि॰प्र॰— मुमुक्षवः प्रपन्नाश् चाकिञ्चन्यादिक-योगिनः ।

त्रैवर्गिक-परा, मोक्ष-पराश् चेति च ते (→ प्रपन्ना) द्विधा ॥ ८.१५॥

कृष्णमाचार्यः (En)— 15. Among the Mumukşus (desirous of Moksa) Prapannas (Self-surrendering devotees) have for their qualifications 'the helplessness' etc. Again they are of two kinds-aspirant for Trivarga and Mokṣa.

वि॰प्र॰— धर्मार्थ-कामान् स्वाम्य्-अर्थे (→प्रार्थनार्थत्वेन)

येऽन्वतिष्ठंस् त आदिमाः (त्रिवर्गपराः) ।

(मोक्ष-परास् तु) सत्-सङ्गाद् अर्थ-वैराग्ये

मुमुक्षायां कृतादराः … ॥ ८.१६॥

कृष्णमाचार्यः (En)— 16. The former group consists of those who devote themselves for Dharma, Artha and Kama for the sake of the Lord. The members of other group are those who are dispassionate for wealth by the association of good men and eager to get Mokṣa.

वि॰प्र॰— भगवद्-भोग-सम्प्राप्त्यै

महाचार्ये समाश्रिताः ।

असामर्थ्येन भक्त्य्-आदौ

प्रपत्त्येकाश्रयाः परे ॥ ८.१७॥

कृष्णमाचार्यः (En)— 17. To acquire the enjoyment of the Lord they rest on great preceptors. They resort to Prapatti alone due to their inability for practising Bhaktiyoga etc.

वि॰प्र॰— सर्वाधिकारितां धीराः

प्रपत्तेर् आचचक्षिरे ।

एकान्तिनः फलं मुक्त्या

सहान्यद् य उशन्ति ते ॥ ८.१८॥

कृष्णमाचार्यः (En)— १८

Wise men say that all are qualified for Prapatti. Of these Ekantins are those who long for other objects also along with Mukti.

वि॰प्र॰— परमैकान्तिनस् त्व् ऐच्छन्

भगवत्-प्रीतिम् एव ये ।

प्रारब्धं कर्म भुक्त्वैव

यो मोक्षम् अभिकाङ्क्षति …॥ ८.१९॥

वि॰प्र॰— दृप्त, आर्तस् तु संसारे

वह्नाव् इव समुत्तपन् ।

प्रपत्त्य्-अनन्तरे काले

यो मोक्षम् अभिकाङ्क्षति ॥ ८.२०॥

कृष्णमाचार्यः (En)— 19, 20. Paramaikāntins do care only for the satisfaction of the Lord and wish to obtain Mokṣa only. He who after experiencing the fruit of his Karman which has begun to give effect wishes to obtain Mokṣa, is called Dṛpta. But he is called Arta who feels himself greatly afflicted in Samsara as if inflamed in fire and wishes to obtain Mokşa immediately after the performance of Prapatti.

वि॰प्र॰— सत्सङ्गाद् इति सुश्लोक-द्वयोक्त-गतिमान् नरः ।(←यति-भङ्गः)

आविर्-भूत--स्व-स्व-रूपो मुक्तो ब्रह्मानुभूति-भाक् ॥ ८.२१॥

कृष्णमाचार्यः (En)— 21. He goes on the path described in the couple of verses beginning with Satsangat (through the association of good people) etc., and enjoy the bliss of the Brahman after getting back his real and essential nature.

वि॰प्र॰— मुक्तस्य भोगमात्रे तु

साम्यं श्रुतिषु चोदितम् ।

स्वेच्छया सर्वलोकेषु

सञ्चारोऽस्य न रुध्यते ॥ ८.२२॥

कृष्णमाचार्यः (En)— 22. Equality of the Muktas with the Brahman is only in enjoyment. This fact has been laid down in the Srutis. His free movement in all worlds is not obstructed.

वि॰प्र॰— स्वेच्छा च हरिसङ्कल्पायत्ता मुक्तस्य लभ्यते ।

अनावर्तन-शास्त्रं तु कर्मावर्त-निषेध-कृत् ॥ ८.२३॥

कृष्णमाचार्यः (En)— 23. The self-will of the Muktas is got subject to Hari's will. The rule that there is no return of Muktas from Mokṣa, prohibits only the return caused by Karman.

वि॰प्र॰— नित्यासङ्कुचित-ज्ञाना

नित्यं भगवद्-आज्ञया ।

तत्-कैङ्कर्य-रता नित्या

अनन्त-गरुडादयः ॥ ८.२४॥

कृष्णमाचार्यः (En)— 24. The Nityas viz. Ananta, Garuda and others are endowed with eternal knowledge which is never narrowed. They are engaged in the Lord's service on His command.

वि॰प्र॰— एतेषाम् अवतारादिर् इच्छयैव हरेर् इव ।

आधिकारिकता ऽमीषाम् ईश्वरेण निरूपिता ॥ ८.२५॥

कृष्णमाचार्यः (En)— 25. Their incarnations etc., take place only on the Lord's will. Their authority and power are determined by the Lord.

इति वेदान्तकारिकावल्यां जीवस्वरूपनिरूपणमष्टमं प्रकरणम्





०९ ईश्वर-निरूपणम्

वि॰प्र॰— स्वेतराखिल-शेषित्वम्

ईश्वरस्य तु लक्षणम् ।

स सूक्ष्म-चिद्-अचिन्(--स्व-प्रकार)-मिश्रो

विश्वोपादान-कारणम् ॥ ९.१॥

कृष्णमाचार्यः (En)—


	The characteristic of Isvara is that He is Sesin (the Lord) of all things other than Himself. He is the material cause of the universe by His nature of being qualified by the sentient and non-sentient elements in their subtle forms.



वि॰प्र॰— सङ्कल्प-युक्त एवैष

निमित्तं कारणं मतम् ।

कालाद्य्-अन्तर्यामितया

सहकारि च कारणम् ॥ ९.२॥

कृष्णमाचार्यः (En)— 2. The very same Lord is also the efficient cause of the universe by His nature of being qualified by the Will. [[१०४]] He is also the concurrent cause of the universe by His nature of being immanent in time etc.

वि॰प्र॰— कार्य-रूपेण वैविध्य-

योग्य् उपादानम् उच्यते ।

परिणामयितृत्वेन

निमित्तम् अपि तन्-मतम् ॥ ९.३॥

कृष्णमाचार्यः (En)— 3. That is called the material cause which undergoes different modifications in the form of effect. That is the efficient cause which brings about such modifications.

वि॰प्र॰— कार्योत्पत्त्य्-उपकारेण

सहकारि च तद् भवेत् ।

(" आत्मनि खल्व् अरे दृष्टे श्रुते मते विज्ञाते इदं सर्वं विदितम्” इति)

एक-विज्ञान-सहित--

सर्व-विज्ञान-वादतः …॥ ९.४॥

वि॰प्र॰— उपादानत्वम् एवोक्तं

मृदादाव् इव चेश्वरे ।

"तदैक्षते"ति सङ्कल्पान्

निमित्तत्वं कुलालवत् ॥ ९.५॥

कृष्णमाचार्यः (En)— 4, 5. That is the concurrent cause which is helpful in the production of effect. There is a wise saying 'When that one is known every thing becomes known'. By this saying it has been asserted that the Lord is the material cause like the clay.

In consideration of His Will mentioned in the words 'It thought' etc. He is also the efficient cause like the potter.

वि॰प्र॰— सहकारित्वम् अप्य् अस्यान्तर्यामि-ब्राह्मणोदितम् (←“ यः पृथिवीम् अन्तरो यमयति ")।

सद्-ब्रह्मात्मादयः शब्दाः कारणत्वावबोधिनः …॥ ९.६॥

कृष्णमाचार्यः (En)— 6. His concurrent causation also has been stated in the Antaryami-Brāhmaṇa (The portion of Vedic Text teaching His immanency). The terms such as Sat, Brahman and Atman refer to Him as the cause (of universe).

वि॰प्र॰— … तत्र च्छाग-पशु-न्यायान्

(सामान्यवचनस्य विशेषे पर्यवसानं यतः)

नारायण-परा मताः ।

(“सद् एव सौम्येदम् अग्र आसीद् एकम् एवाद्वितीयम्” इत्यादौ)

नाम-रूप-विभागानर्हत्वावस्था-समन्वितम् …॥ ९.७॥(←यति-भङ्गः)

वि॰प्र॰— सुसूक्ष्म-चिद्-अचिद्-युक्तम्

एकं ब्रह्मात्मकं मतम् (वक्ष्यमाण-काले)।

नाम-रूप-विभागात् प्राङ्,

न हि भेदो ऽवसीयते(=निश्चीयते) ॥ ९.८॥

कृष्णमाचार्यः (En)— 7-9. The terms mentioned above do mean the Lord Nārāyaṇa in accordance with the rule of interpretation viz. Chaga-Paśu (Goat and Animal).

The Brahman has been held to be only one because He was qualified by the sentient and non-sentient things only in their subtlest forms and stood in such a state which did not permit Him to have any classification with different names and forms.

वि॰प्र॰— मृद्-घटादाव् अपि ततस्

"तद् एकम् (पूर्वाह्णय् आसीद्)" इति गीयते ।

नाम-रूपाद्य्-अभावेन

सच्-छब्देनापि गीयते ॥ ९.९॥

कृष्णमाचार्यः (En)— Indeed no classification in the clay can be admitted before it takes any modification like pot etc. with different shapes and names. Therefore the Brahman was only one. He has also been mentioned by the term 'Sat (Being) ' because there were no different names and shapes to qualify Him.

वि॰प्र॰— तद् (→सद्) एवान्तः-प्रवेशेन

नाम-रूप-विभाग-कृत् ।

यथा जीवो (शरीर-)ऽन्तर्-आविष्टो

नाम-रूप-विभाग-भाक् … ॥ ९.१०॥

कृष्णमाचार्यः (En)— 10-13. The Brahman effected different names and forms by penetrating all beings as immanent Self just as the individual soul got different names and forms by entering various bodies. Just as the individual soul is denoted by the words like Deva (Divine being) etc. in their primary sense

वि॰प्र॰— … "देवोऽहम्" इति शब्दैश् च

मुख्य-वृत्त्याभिधीयते ।

यथा नीलादयः शब्दा

नीलाद्य्-अव्यभिचारिणम् … ॥ ९.११॥

वि॰प्र॰— … विशिष्टम् एव मुख्यार्थं

वदन्ति निरुपाधिकम् ।

तथैव भगवान् अन्तर्-

यामी सन् नामरूपयोः …॥ ९.१२॥

कृष्णमाचार्यः (En)— and just as the words like 'blue' [[११०]] etc. denote by their very nature the substance possessed with colour in primary sense, so also the Lord is denoted by all the words in their primary sense because He penetrates all the things and brings about different names and forms.

वि॰प्र॰— … विभाग-कृत्, स तैः शब्दैर्

मुख्य-वृत्त्या ऽभिधीयते ।

अ-मुख्यार्थत्वम् एतेषां (उदाहृत-जीव-नील-ब्रह्मणाम्)

परैर् उक्तं न युक्तिमत् ॥ ९.१३॥

कृष्णमाचार्यः (En)— Some philosophers opine that these words denote their objects only in the secondary sense. But this view is not proper.

वि॰प्र॰— शरीराद्य्-अपृथग्-भावाच्

छब्दा (विशेषण-विशेष्यादि-)निष्कर्षकेतरे ।

विशिष्टम् एव श्रीमन्तम्

अभिधास्यन्ति युक्तितः ॥ ९.१४॥

कृष्णमाचार्यः (En)— 14. All the words, except those which are intended to specify Him in exclusion of His adjuncts, denote Him appropriately as qualified by adjuncts because He is inseparably connected with them.

वि॰प्र॰— "सर्वं ब्रह्मे"त्य् "ऐतद्-आत्म्यम्"

इत्य्-आदि-व्यपदिष्टयः ।

सामानाधिकरण्येन

संयुज्यन्ते, ऽत एव हि ॥ ९.१५॥

कृष्णमाचार्यः (En)— 15. By the same reason the usages like All are Brahman" "All are in the form of Brahman " etc. can be sensibly explained in the sense of Samānādhikaranya. (A term which denotes a single thing as possessed with different attributes.)

वि॰प्र॰— स्वरूप-भिदया भेद-

श्रुतयो ऽस्मन्-मते स्थिताः ।

विशिष्टाभेदतो ऽभेद-

श्रुतयोऽपि सुनिर्वहाः ॥ ९.१६॥

कृष्णमाचार्यः (En)— 16. According to our doctrine the Vedic passages teaching the difference (between the Brahman and world) will stand firm because they mean the difference in the essential nature of them. The passages teaching the non-difference (between the Brahman and world) can be explained to mean the non-difference in His gross form.

[[११२]]

वि॰प्र॰— कारणात् सूक्ष्म-चिद्-अचिद्-

युक्तात् (ब्रह्मणः) स्थूलैतद्(→चिद्-अचिद्) (जगत्) आहितम् ।

कार्यं नान्यद् इति व्यक्तम्

आरम्भण-नयादिषु ॥ ९.१७॥ +++(" यतो वा इमानि भूतानि जायन्ते ",

“तद्-अनन्यत्वम् आरम्भण-शब्दादिभ्यः” इत्यादौ)+++

कृष्णमाचार्यः (En)— 17. In the Arambhanādikarana and other topics, it has been clearly stated that the effect qualified by the sentient and non-sentient things in their gross form is not different from the cause qualified by the subtle forms of the sentient and non-sentient things.

वि॰प्र॰— निर्गुणत्व-पराः काश्चिच्

छ्रुतयः सन्ति ता इमाः ।

तद्-धेय-गुण-राहित्यं

बोधयन्ति ततो ध्रुवम् ॥ ९.१८॥

कृष्णमाचार्यः (En)— 18. There are some Vedic passages mentioning the Brahman as devoid of qualities. They teach the absence of bad qualities in Him.

इति वेदान्तकारिकावल्यामीश्वरनिरूपणं नवमं प्रकरणम
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१० अद्रव्य-निरूपणम्

वि॰प्र॰— द्रव्यम् एवं निरूप्याथ

तद् अद्रव्यं निरूप्यते ।

शुद्ध-सत्त्वं मिश्र-सत्त्वम्

इति सत्त्वं द्विधा मतम् ॥ १०.१॥

कृष्णमाचार्यः (En)—


	Subsequent to the treatment of the substance, now the non-substance is explained. Sattva is considered to be of two kinds-Pure and Mixed.



वि॰प्र॰— रजस्तमोभ्याम् अस्पृष्टम्

अद्रव्यं पूर्वम्(→शुद्धम्) उच्यते ।

रजस् तमो-विमिश्रं तु

मिश्र-सत्त्वं प्रकीर्तितम् ॥ १०.२॥

कृष्णमाचार्यः (En)— 2. Sattva which is not associated with Rajas and Tamas is called the former (Pure-Sattva). Sattva which is associated with Rajas and Tamas is called Mixed-Sattva.

वि॰प्र॰— अतीन्द्रियं प्रकाशादि-

निदानं सत्त्व-शब्दितम् ।

रजो लोभ-प्रवृत्त्य्-आदि-

निदानं कीर्त्यते, तमः /.. ॥ १०.३॥

कृष्णमाचार्यः (En)— 3. Sattva which is beyond the range of the senses brings about the brightness to the objects. Rajas is said to give rise to avarice, activity etc. Tamas is described as following:

वि॰प्र॰— … प्रमाद-मोहादि-हेतुर्,

इत्थं त्रैगुण्य-रूपणम् ।

लये समानि चैतानि,

विषमाण्य् उदयादिषु ॥ १०.४॥

कृष्णमाचार्यः (En)— 4. It (Tamas) is the cause for carelessness, delusion and others. Thus is triad of qualities. During the dissolution of the world, these qualities remain in the state of equilibrium. But when the creation takes place, they become divercified.

वि॰प्र॰— श्रोत्र-ग्राह्यो गुणः शब्दो

वर्णावर्णात्मना द्विधा ।

तालु-भेर्यादि-जत्वेन

भूत-पञ्चकवर्त्य् असौ ॥ १०.५॥

कृष्णमाचार्यः (En)— 5. The quality which is cognoscible by the sense of hearing is called Sound. It is of two kinds-lettered and non-lettered according to their production from the organs palate etc. and instruments drum etc. respectively. It abides in all the five elements.

वि॰प्र॰— स्पर्शस् त्वग्-इन्द्रिय-ग्राह्यः

पृथिव्य्-आदि-चतुष्टये ।

शीतोष्णादि-प्रभेदस् तु

शास्त्रान्तर-निरूपितः ॥ १०.६॥

कृष्णमाचार्यः (En)— 6. The quality which is cognoscible by the sense It abides in the four of touch is called Touch. elements earth etc. Its division as cool, warm etc. has been described in other śastras.

वि॰प्र॰— चक्षुरिन्द्रियनिर्ग्राह्यं

रूपम्, एतच् चतुर्विधम् …।

श्वेत-रक्ते पीत-कृष्णे

इति भेदाद्, द्विधा ऽऽदिमम्(→ श्वेतम्) ॥ १०.७॥

कृष्णमाचार्यः (En)— 7. The quality which is cognoscible by the sense of vision is called colour. It is of four kinds-white, red, yellow and black. Again the first (white) is of two kinds :

वि॰प्र॰— भास्वराभास्वरत्वाभ्यां

भास्वरं तेजसि स्थितम् ।

पृथिवी-जलयोश् चैतद्

अभास्वरम् उदाहृतम् ॥ १०.८॥

कृष्णमाचार्यः (En)— 8. One of them is brilliant and the other non- brilliant. The brilliant colour is seen in luminous things. The non-brilliant colour is said to exist in earth and water.

वि॰प्र॰— रसनेन्द्रिय-निर्ग्राह्यो

रसः षोढा स कीर्तितः (मधुराम्ल-लवण-तिक्त-रूक्ष-कषाय-भेदात्) ।

घ्राण-ग्राह्यो गुणो गन्धो

(सुरभ्यसुरभिभेदेन) द्विधा शास्त्रान्तरेष्व् इव ॥ १०.९॥

कृष्णमाचार्यः (En)— 9. The quality which is cognoscible by the sense of taste is called Taste. It is said to be of six kinds. The quality which is cognoscible by the sense of smell is called Odour. It is held to be of two kinds like in other śastras.

वि॰प्र॰— पृथिव्याम् एव गन्धः स्यात्

पृथिवी-जलयो रसः ।

पृथिवी-जल-तेजःसु

रूपं, स्पर्शः (पृथिवी-जल-तेजःसु) स-वायुषु ॥ १०.१०॥

कृष्णमाचार्यः (En)— 10. Odour abides in earth only. Taste abides in earth and water. Colour abides in earth, water and luminous objects. Touch abides in all the three mentiond above and in wind.

वि॰प्र॰— शब्दः पञ्चसु भूतेषु

प्राधान्येनैवम् उच्यते ।

पञ्चीकरण-रीत्या तु

सर्वे सर्वत्र सङ्गताः ॥ १०.११॥

कृष्णमाचार्यः (En)— 11. Sound abides in all the five elements. The above classification is based on their predominance. But according to the process of Pañcikarana (five- fold combination of the elements) all these qualities abide in all the five elements.

[[१२०]]

वि॰प्र॰— संयुक्त-प्रत्यये (संयुक्त-व्यवहारे च) हेतुः

संयोग इति कथ्यते ।

कार्याकार्य-प्रभेदेन

स संयोगो द्विधा मतः ॥ १०.१२॥

कृष्णमाचार्यः (En)— 12. That is called Sariyoga (conjunction) which is the cause of the cognition of the substances as conjoined together. Conjunction is considered to be of two kinds-effected and non-effected.

वि॰प्र॰— (चन्द्रस्य) मेष-हस्तादि-संयोगः

(कदाचिद् एव जायमानत्वात्) कार्यो, ऽकार्यो विभोर् विभोः ।

विभु-द्वयस्य संयोगः

श्रुत्या युक्त्या च मन्यते ॥ १०.१३॥

कृष्णमाचार्यः (En)— [[१२१]]


	The conjunction which is seen between the goat and the hand is the effected conjunction. The conjunction which is seen between two all-pervading things is the non-effected conjunction. The conjunction between two all-pervading things is accepted on the strength of the scripture and reasoning.



वि॰प्र॰— तस्मात् कालस्येश्वरेण

संयोगोऽपि सुसम्मतः ।

संयोगाभावरूपो हि

विभागो न गुणान्तरम् ॥ १०.१४॥

कृष्णमाचार्यः (En)— 14. Therefore the conjunction between Iśvara and time is well approved. Disunion is only the absence of conjunction. Hence it is not a separate quality.

वि॰प्र॰— सर्व-हेतुषु हेतुत्व-

निर्वोढ्री शक्तिर् इष्यते ।

मणि-मन्त्रादिकेष्व् एषा

प्रसिद्धा - सा त्व् अतीन्द्रिया ॥ १०.१५॥

कृष्णमाचार्यः (En)— 15. Potency is that quality which helps the causation in all causes. This is seen in gems, mystical spell etc. But it is beyond the scope of the senses.

वि॰प्र॰— बुद्ध्यादयो(=बुद्धि-सुख-दुःखेच्छा-द्वेष-प्रयत्न-धर्माधर्माख्याः) ऽष्टौ ([जीवेश्वरयोः] धर्म-भूत-)विज्ञाने

भावना(=परिचितार्थे बुद्धि-प्रसरः) चान्तर् आविशन् ।

द्रवत्व(=fluidity)-स्नेह-सङ्ख्यान-

परिमाणानि वेगकः …॥ १०.१६॥

कृष्णमाचार्यः (En)— 16-18. The eight qualities viz. cognition, etc. and reminiscence are included in Consiousness.

वि॰प्र॰— … द्रव्य-स्वरूप-रूपत्वान् (तत्रैव परिगणनीयत्वान्)

नाधिक्यं यान्ति केवलम् ।

स्थित-स्थापकम्(=Elastic distension) एतस्मिन्

संयोगे ऽन्तर् भवत्य् अतः ॥ १०.१७॥

कृष्णमाचार्यः (En)— Fluidity, vicidity, number, size and speed are nothing but the nature of the relevant substances. Therefore they do not exceed the number of qualities enumerated.

वि॰प्र॰— संयोगाभाव-रूपत्वात्

पृथक्त्वस्य विभागवत् (न पुनः परिगणनीयता) ।

गुरुत्वस्यापि शक्तित्वान्

(परिगणनीयतायां) नाधिक्यं क्वापि विद्यते ॥ १०.१८॥

कृष्णमाचार्यः (En)— Elasticity is included in conjunction. Like disunion, separateness also is of the nature of the absence of contact. Weight also is a kind of potency. Therefore these is no separate quality in excess of the qualities enumerated.

वि॰प्र॰— कर्मणाम्(=संयोग-विभाग-जनकानां) अपि शक्तित्वं

केचिद् आहुर् मनीषिणः ।

पदार्थान्तरताम् अन्ये

प्राहुर् वेदान्त-वेदिनः ॥ १०.१९॥

कृष्णमाचार्यः (En)— 19. Some wise men say that Karman (action) also is included in potency. But other Vedantins say that it is a separate quality.

वि॰प्र॰— प्राचीन-ग्रन्थ-पदवीम्

अनुसृत्य यथा-मति ।

विशिष्टाद्वैत-सिद्धान्त-

फक्किका(=सङ्क्षेपः) +इत्थं निदर्शिता ॥ १०.२०॥

कृष्णमाचार्यः (En)— 20. Following the way of the earlier texts, the logical exposition of the Viśiṣṭadvaita system is exemplified to the best of my judgment.

वि॰प्र॰— अण्णयार्याध्वरीन्द्रस्य

तार्तीयीक-तनू-भुवा ।

श्रीमद्-वेङ्कट-दासेन

निर्मिता कारिकावली ॥ १०.२१॥

कृष्णमाचार्यः (En)— 21. This string of concise verses has been composed by Venkaṭadāsa, the third son of Annayarya.

[[१२५]]

वि॰प्र॰— निरमायि रमायत्त-

परमाद्भुत-तेजसः ।

मुदम् आधातु-कामेन

मयेयं कारिकावली ॥ १०.२२॥

कृष्णमाचार्यः (En)— 22. This string of concise verses was composed by me with a desire to please the Lord of great marvellous lustre which is dependent on Lakṣmi.

[[१२६]]

वि॰प्र॰— भक्ति-प्रपत्त्योर् अधिदेवताभ्याम्

इवाब्ज-नाभस्य पदाम्बु-जाभ्याम् ।

समर्पये ऽस्मन्-मत-कारिकावलीं

तद्-अङ्गुली-सङ्ख्य-निरूपणाढ्याम् ॥ १०.२३॥

कृष्णमाचार्यः (En)— 23. I dedicate at the lotus-feet of the Lord (having the lotus in the navel) which feet seem as presiding deities of Devotional meditation and Self-surrender, the string of concise verses of our system of thought, whose chapters are in the same number as that of the fingers of those feet.

वि॰प्र॰— यः श्रीमच्--छठ-मर्षणान्वय-पयः-सिन्धोः सुधांशुर् महान्

अण्णार्यः समभूद् विभूषित-(न्याय-व्याकरण-मीमांसा-शारीरकाख्य-)चतुस्-तन्त्रो वचः-कान्तिभिः ।

तस्यासौ तनयः समार्जित-नयः श्रीवेङ्कटार्यः सुधीः

श्रुत्य्-अन्तान्वय-कारिकालिम् अकरोत् प्रीत्यै महत्यै सताम् ॥ १०.२४॥

कृष्णमाचार्यः (En)— 24. Great Annayārya who was the moon of the milky ocean of the family of S'athamarṣaṇa, beautified the four śastras with his brilliance of expression. His son Venkaṭārya of great intellect, well equipped with the philosophical thought, wrote this string of concise verses on Vedanta to the entire satisfaction of the good.

कृष्णमाचार्यः (En)— Thus here ends the tenth chapter entitled the treatment of non-substance, of the work called the Vedantakarikavali composed by Bucci Venkaṭācārya, the third son of Anṇayaryasomapithin, who was the moon of the ocean of S'athamarṣaṇa family and seer of other shore of six darsanas.
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Dyugangā is a work group dedicated to the promotion of ever-victorious Hindu ideals and arts. It's current focus is in presenting important texts for easy study. Long term goal (https://rebrand.ly/dg-archive) is to save texts to last for millennia into the coming post-electronic/ industrial age.

The texts may be presented as


	audio files (eg: MahAbhArata audio book project [#lnk_2]),

	as web pages (eg. Apastamba-gRhya-sUtra [#lnk_3], Apastamba-dharma-sUtra [#lnk_4], EkAgnikANDa commentary [#lnk_5], manu-smRti [#lnk_6], raghuvaMsha [#lnk_7], more kalpa-texts [#lnk_8], tattva-texts [#lnk_9], universal subhAShita DB [#lnk_10]),

	as dictionaries (eg: stardict [#lnk_11])

	ebooks distributed on various platforms - (eg: vishvasa.github.io/book-pub [#lnk_12], amazon, google play - SVK [#lnk_13] SVT [#lnk_14] का [#lnk_15]). Formats include md, pdf (A4, A5), epub, azw3, html, etc.



We distribute these for free, and under a CC BY 4.0 license. (Platforms may levy their fees.) You may subscribe to mail-streams for past and future announcements (dg [#lnk_16], hv [#lnk_17], san [#lnk_18]).

The choice of material heavily depends on the special interests of its current lead (vedas, kalpa, purANa-s).


संस्कृतानुवादः

द्युगङ्गा नाम कार्यसंस्था - अजेयानां भारतीयपुरुषार्थपरिकल्पनानाञ्च, हिन्दुककलानाञ्च प्रसारणाय वर्तते।

तदीयस् स्थूलोद्देशोऽधुना प्रमुखग्रन्थानाम् अध्ययनसौकर्याय प्रस्तुतिः। ततो ग्रन्थ-सङ्कलन-केन्द्रम् इति वक्तुम् अलम्। दूरोद्देशस् तु (https://rebrand.ly/dg-archive) आधुनिक-शिला-तैल-युगात् परम् अपि सहस्राधिक-वर्षाणि यावद् ग्रन्थ-रक्षा।

ग्रन्थानाम् प्रस्तुतिर् ध्वनिसञ्चिकाभिस् स्यात् (यथा महाभारतपारायणप्रसारणे [#lnk_19]), जाल-क्षेत्र-पृष्ठैर् वा (यथा विश्वासस्य मन्त्रटिप्पनीषु [#lnk_20], एकाग्निकाण्डटीका [#lnk_21]), शब्द-कोशैर् वाऽपि (stardict [#lnk_22])। इमे ऽस्मत्-पक्षतो मुक्त-रीत्या प्रसार्यन्ते। सद्यश्च ग्रन्थाः संस्थाग्रण्या रुचिविशेषम् अनुसृत्य चिताः - वेदाः, इतिहास-पुराणानि, कल्प-वेदाङ्ग-ग्रन्थाश् चेति।



Contribution, contact

अस्मत्-सम्पर्कः - @gmail - vishvas.vasuki, ९५९१२ ६८५०६ (http://rebrand.ly/dyuganga)। Serious volunteering, donations and sponsorship are welcome - they help offset operating costs (eg. worker payments, book distribution) and plan further projects. Project-specific sponsorship opportunities are occasionally advertised on our social media accounts and on certain mailing lists.




वन्दनीय-वन्दना

(अनेनोद्यमेन नैषां महतां साक्षात् सम